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�God is  dead.��God is  dead.��God is  dead.��God is  dead.��God is  dead.�  What
were the inner workings of
the madman of Friedrich
Nietzsche�s The Gay Sci-
ence has sadly
materialized into today�s
reality. Nietzsche realized
more than 100 years prior
that a lack of attention to
God demanded the death
of humanity and the ad-
vent of the age of
nihilism. Whatever text or
philosophy one may refer-
ence, if there is no unified
concept of God, no abso-
lute morals exist and
ever yone is at liber ty to
pursue their own ambi-
tions, even at the cost of
one�s fellow man. Ulti-
mately, a moral Zeitgeist
(lit. �Spirit of the times�)
emerges,  whereby moral
norms continuously shif t
according to the times.

Khilafat and Morality

 As fate would have it, a contemporary of
Nietzsche, Hazrat Mirza Ghulam Ahmad
of Qadian, India (pbuh) was furnishing ir-
refutable evidence that �God Lives!�
Hazrat Ahmad soon declared that God
had appointed him as the Promised Mes-
siah and established the Ahmadiyya Mus-
lim Community (Ahmadiyyat) - the
prophesized Renaissance of Islam. Be-
fore his passing, the Promised Messiah
(pbuh) established a system of Khilafat,
literally "successorship." The Promised
Messiah (pbuh) explained that this
Khilafat was a Divine institution, whereby
the Community was to be cared for by a
Divinely appointed individual. The success
of the Community, and consequently that
of man, would now arise only from obedi-
ence to this Khilafat.

Before arguing if the institution of Khilafat
is capable of inculcating morality in man,
let us first define morality. Oxford Dictio-
nary defines morality as, �principles con-
cerning the distinction between right and
wrong or good and bad behavior.� Now, it
is important to establish the view of
some differing opinions on morality, and
Islam�s view regarding these schools of
thought. Moral absolutism argues that
some objective moral values do exist,
and define actions as right or wrong re-
gardless of context, e.g. human rights. In
contrast, moral relativism argues that no

set of universal, absolute moral values
exist � morality is to be defined case-by-
case � based on sociological, historical,
and cultural circumstances.

According to Islam, the one overriding
moral absolute is righteousness. Regard-
less of circumstance, righteousness re-
mains transcendent. For example, while
Prophet Muhammad (saw) stressed
keeping of one's oath, he felt that truth
trumped the former if the two conflicted:
�He who took an oath and (later on)
found another thing better than that, he
should do that which is better, and expi-

Sardar Anees Ahmad

According to Islam, the one
overriding moral absolute is
righteousness. Regardless of
circumstance, righteousness
remains transcendent.

Hazrat Mirza Ghulam Ahmad of Qadian, as
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ate for the vow� (Sahih Muslim). Islam
also declares niyyat (intention) to be a
moral absolute. Prophet Muhammad
(saw) stated, �Deeds are judged by mo-
tives� (Sahih Bukhari). For example, if
one practices chastity only because of
health reasons rather than viewing it as
a virtue, his action cannot be consid-
ered righteous. This view is in accor-
dance with the German philosopher
Immanuel Kant who argued that only an
act performed in accordance with �good
will� is morally praiseworthy. While
Kant's view is strongly opposed to the
utilitarian belief that an action�s good-
ness is to be measured by its outcome
� �the end justifies the means� � Islam
disagrees to some extent. Islam argues
that man should inculcate morals be-
cause it is a righteous action, but also
indicates that behaving in such a man-
ner results in the creation becoming the
beloved of the Creator. For example,
the Quran provides a great incentive for
man to be truthful: �Allah will say, �This
is a day when only the truthful shall
profit by their truthfulness. For them are
Gardens beneath which streams flow;
therein shall they abide forever. Allah is
well pleased with them, and they are
well pleased with Him; that indeed is
the supreme achievement�� (5:120).

While holding views consistent with
moral absolutism, Islam also acknowl-
edges that morality is relative. But how
is one to inculcate righteousness with a
constantly evolving moral framework?
Islam argues that the exercise of wis-
dom, meaning the marriage of knowl-
edge with righteousness, allows man to
answer any moral dilemma. For ex-
ample, the Holy Quran declares regard-
ing Jesus Christ (pbuh), �And when
Jesus came with clear proofs, he said,
�Truly, I have come to you with wisdom,
and to make clear to you some of that
about which you differ. So fear Allah and
obey me�� (43:64).

The Quran further declares that this
same principle of wisdom was em-
ployed in the creation of the universe,
�He has created the heavens and the
earth in accordance with the require-

ments of wisdom. Exalted is He far
above all that they associate with Him�
(16:4). As God's Word and Act cannot
contradict, it follows that God encour-
ages man to utilize wisdom, as this uni-
verse has been made in accordance
with the same principle. Ultimately, an
evolving system continuously presents
scenarios demanding different behavior
at different times. Thus, Islam man-
dates that absolutism and relativism
both have a role, by employing righ-
teousness and wisdom.

Inseparable from morality is the idea of
conscience. Those who reject the role
of God in creating conscience in man ar-
gue that conscience is a learned behav-
ior. Reciprocal altruism states that the
development of early man necessitated
that he work with one another in an
amicable manner to ensure survival.
Consequently, it was society that was
the causa causarum � the impetus for
the creation of a conscience. Islam
most certainly agrees that society has
an effect on morality, and is in fact
shaped along with the shaping of soci-
ety. This, in fact, was what Prophet Mu-
hammad (saw) meant when he de-
clared, �Every child is born a Muslim, it
is the parents that turn him/her into a
Christian, a Jew or a pagan.� Islam also

states that conscience, up to the ad-
vent of Islam, was, as Thomas Aquinas
believed, not an entity, but a process:
�(Conscience is) reason making right
decisions.� Indeed, the Holy Quran de-
clares that Islam was revealed as the
culmination of an intellectual and moral
evolutionary process: �This day have I
perfected your religion for you and com-
pleted My favor upon you and have cho-
sen for you Islam as religion� (5:4).

But society playing a role in the develop-
ment of conscience does not necessi-
tate that society is the Creator of con-
science. Why are animals, enduring the
same environmental conditions as
man, only concerned with survival? Yes,
some animals do exhibit some basic
form of compassion, but there is no ele-
ment of �right and wrong.� Ultimately,
while subjected to the same environ-
ment and holding the same basic inter-
ests as man, i.e. survival, they possess
no conscience. It is apparent then, that
if society was not the cause, another
Cause installed some software in man
that has come to be known as �con-
science� and has developed along with
the development of society.

Now, one may argue, �Why can an athe-
ist not be moral?� Islam does not be-

Islam argues that man should
inculcate morals because it  is a
righteous action, but also indicates
that behaving in such a manner
results in the creation becoming the
beloved of the Creator.
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lieve that an atheist cannot be moral,
rather it argues that an atheistic ap-
proach of inculcating morality into soci-
ety is not plausible. An approach that
removes God from the equation fails for
the same reason communism has
failed � �From each according to his
ability, to each according to his need.�
The issue is, who determines ability and
who determines need? Man will inevita-
bly attempt to maximize his own indi-
vidual utility, even at the expense of
others. This occurs because no God ex-
ists. No God means no accountability.
There is no entity to hold one respon-
sible for one�s actions. Consequently,
morality begins to decline, as morality
becomes an obstacle in fulfilling these
desires. For example, although morally
reprehensible, one cannot be punished
by the law for denying a starving person
a loaf of bread.  However, when one has
the knowledge that he will one day an-
swer to God for his actions, his behavior
becomes refined.

Some may object that a secular law can
fill the void. After all, we have police pa-
trolling the streets and a court to try
those who violate the law. This is the
mode for keeping people accountable.
This approach can create a public mo-
rality that defines acceptable conduct.
For example, American cultural norms,
because of American law, have deter-
mined that lewd behavior, violence,
theft, profanity, public intoxication, etc.
are inappropriate modes of conduct.
But a moral system based on such a
transient entity as secular law will inevi-
tably conform to the wants of society,
not the other way around. Views on pub-
lic morality change over time � these
days' views on foul language, clothing,
under-age drinking, and inter-gender re-
lations have become increasingly lax.
Indeed, as mentioned earlier, a moral
Zeitgeist has emerged. Ultimately, an
entirely secular approach fails at ensur-
ing accountability because they attempt
to enforce morality.

In contrast, a system that bases ac-
countability on the existence of an Om-

nipotent and Omniscient God empha-
sizes volition. As the Holy Quran de-
clares, �There is no compulsion in reli-
gion. Surely, the right way has become
distinct from error; so whosoever re-
fuses to be led by those who transgress,
and believes in Allah, has surely
grasped a strong handle that knows no
breaking. And Allah is All-Hearing. All-
Knowing� (2:257).

Hazrat Mirza Tahir (rh), the 4th Khalifa
of Ahmadiyyat, states, �Genuine imple-
mentation of this legislation (morality)
is guaranteed and impregnated by be-
lief in an All-Knowing God. The believer

can never es-
cape His knowl-
edge of whatever
He does or in-
tends to do. No
man-made law
enjoys this ad-
vantage in rela-
tion to its imple-
mentation. It in-
variably fails to
protect the sys-
tem which they
legislate, be-
cause of the ab-

sence of awareness in the mind of the
criminal that he is being watched by the
law-makers. Legislation alone, however
much fortified with the threats of pun-
ishment, cannot stay the hand of the
criminal. Its influence does not reach
the breeding ground of crime�the hid-
den soil of secret intentions. The crimi-
nal always seeks shelter in his hope
that like his intentions, his act of crime
will also escape the eye of the law. To
seek protection in the lap of falsehood
is another major abettor of crime.
Man's propensity and impetuous ten-
dency to commit crime is directly pro-
portional to his hope of escaping detec-
tion. Hence, legislation alone can never
succeed in uprooting social evils, be-
cause it lacks the vital prerequisite of
reaching the dark abysses where crimes
are nurtured. Most evils are perpetrated
behind the smokescreen of imagined
invisibility and unaccountability. How-

ever advanced the techniques of detec-
tion may become, they can never shake
the confidence of the criminal in his cal-
culated hope of escaping detection be-
cause he plans and plots safely hidden
from the sight of law, couched in the se-
cret chambers of his heart.�1

No action is performed without a subse-
quent approval or disapproval from
God. Belief in God then mandates one
will perform only those actions that will
please Him. As Hazrat Mirza Ghulam Ah-
mad (pbuh) states, �The wicked spirit of
sin seeks to destroy a man and a per-
son cannot escape the fatal poison of
sin till he believes with full certainty in
the Perfect and Living God and till he
knows for certain that God exists, Who
punishes the offender and bestows
upon a righteous one every lasting joy. It
is a common experience that when one
believes in the fatal effects of anything
one does not have recourse to it. For in-
stance, no one swallows poison con-
sciously. No one deliberately stands in
front of a wild tiger. No one deliberately
thrusts his hand into the hole of a ser-
pent. Then why does a person commit
sin deliberately? The reason is that he
has not that certainty in this matter as
he has in other matters of the kind that
we have mentioned.�2

Having explained the various secular
positions on what constitutes morality
and Islam's verdict regarding morality,
we not turn to the question of Khilafat.
What in fact is Khilafat and how can it
resolve the pressing issues of immoral-
ity today? According to Prophet Muham-
mad (saw), after the advent of the
Promised Messiah, God would establish
a system of Khilafat, �Prophethood
shall remain among you as long as Allah
shall will. He will bring about its end and
follow it with Khilafat on the precepts of
prophethood for as long as He shall will
and then bring about its end ... There
will then emerge Khilafat on precept of
Prophethood� (Masnad Ahmad).

Regarding this prophecy, the Promised
Messiah (pbuh) explains, �A Khalifa is a

Hazrat Mirza Tahir
Ahmad(rh), Khalifatul
Masih IV
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reflection of a Prophet. As man is mor-
tal, God Almighty designed that Proph-
ets, who are more exalted and honored
than all other beings, should be reflec-
tively preserved forever. For this pur-
pose, God instituted Khilafat so that the
world should at no time be deprived of
the blessings of Prophethood.�3

In essence, Khilafat allows man to ex-
perience the blessings of prophethood
indefinitely. While all prophets have
passed away, their message, and conse-
quently morality, has been preserved
due to this Divine institution. The Prom-
ised Messiah (pbuh) further states one
avenue available for obtaining certainty
in God�s existence is through keeping
company with the righteous and can be
achieved by recognizing the Khalifa,
"The first duty of a person, therefore, is
to acquire certainty with regard to the ex-
istence of God, and to adopt a religion
through which this certainty can be ac-
quired so that he should fear God and
shun sin. How can such certainty be ac-
quired? It cannot be acquired through
mere stories. It cannot be acquired
through mere arguments. The only way
of acquiring certainty is to experience
God repeatedly through converse with
Him or through witnessing his extraordi-
nary signs, or by keeping company with
someone who has that experience.�4

Having explained how righteousness
can be achieved, one must then exam-
ine what duties a Khalifa holds, and if
these responsibilities can protect soci-
etal morality. According to Hazrat Mirza
Bashiruddin Mahmud Ahmad, the 2nd
Khalifa of Ahmadiyyat, "The Khalifa has
two primary objectives. One is to save
the Community from contamination of
any kind and the second is to unite and
direct the individual powers of all mem-
bers under one leadership.�5 That is,
that the Khalifa is responsible for safe-
guarding the morals of mankind, and for
maintaining a unified body of the righ-
teous. Throughout history, no commu-
nity ever came to power without being
unified. In contrast, the destruction of
every nation has the common underly-
ing theme of disunity and internal cor-

ruption. By highlighting moral conduct,
Khilafat ensures that unity remains as
the constant theme of a body of believ-
ers.

That Khilafat has been instituted "...to
save the Jamaat from contamination of
any kind...� provides a vast but detailed
picture of the primary duty of Khilafat.
What contamination does any nation
need protection from? On a societal
level, a Khalifa helps to ensure that the
elected officials of the secular govern-
ment are righteous and whose interest
coincides with the interest of the state.
A high sense of accountability is im-
pressed upon all leadership. Sadly, the
contemporary state of political affairs is
diametrically opposed to this scenario.
The Holy Quran states, �Surely, Allah
changes not the condition of a people
until they change that which is in their
hearts� (13:12). By obeying the Khalifa,
political leaders become righteous, as
their constituency embodies the same
ideal.

Oftentimes critics presuppose that ad-
herence to Khilafat requires one to ab-
stain from all worldly ambitions. In fact,
nothing could be further from the truth.
Sir Muhammad Zafrullah Khan Sahib
(ra), one of the greatest scholars of Is-
lam and indeed one of the greatest
men of the modern world, held the of-
fice of Chief Justice of the International
Court of Justice at The Hague as well as
President of the United Nations General
Assembly. When asked how he was able
to accomplish such great feats he im-
mediately replied, "Because through
[out] all my life, I was obedient to
Khilafat.�

One may argue that a commoner is not
in a position to harm society on a large
scale. If one is immoral, they are only
hurting themselves. If Islam promotes
the freedom of conscience, why should
one have to obey the Khalifa? In fact
this has been the hallmark of main-
stream Muslims worldwide. They argue
that possession of the Holy Quran and
the recorded life of Prophet Muhammad
(saw) abrogates the need for any

Khalifa. Hazrat Mirza Tahir Ahmad (rh),
4th Khalifa of Ahmadiyyat, comments,
"The Muslims who should have been
united and be in harmony, are divided in
countless sects and divisions. It is not
only in religious field but in politics too
... By discord and disharmony the power
of the Muslim world has not only disin-
tegrated, but also they are using this
broken strength against one another ...
Therefore, it is incumbent that Muslims
should unite on the hand of One Imam
... But without Khilafat, it is just
impossible�When you go to the
mosque for Namaz five times a day,
there must be an Imam. Standing be-
hind an Imam is a demonstration of
unity among people. That is why the
Holy Quran especially emphasizes the
need of congregational prayer. Imam is
given so much importance that if the
Imam falters, the entire congregation
must follow his mistake even if they
know that a mistake has been commit-
ted. What better instance can be pre-
sented for the need of an Imam and
unity in his following? If Imam is manda-
tory in a small mosque, then how can
the whole of the Muslim Ummah sur-
vive without an Imam? As far as the
Ummah is concerned, there is the com-
mandment in the Holy Quran to turn
their faces towards Qibla. For the Mus-
lims throughout the world, there is one
and only one Qibla. You may go any-
where in the world, the Qibla remains
the same. This is a pointer that it is in-
cumbent for the Muslim Ummah that
they should be united under one Imam.
Had this not been the sole purpose,
there would have been no Khilafat at all
because the spiritual condition of Mus-
lims in the days of the Holy Prophet
(saw) was a thousand times better than
the Muslims of today. If they needed to
follow an Imam, how can we live with-
out an Imam today when the condition
of Muslims is crying for it? This is the
answer why Khilafat is needed.�6

Also, unity of mankind inevitably high-
lights the Unity of Allah. As God is One,
His Message is One. This message is
conveyed to mankind via the channel of
prophethood. When a believer accepts
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the prophet of his time, he also accepts
the Unity of Allah.  Khilafat is simply the
extension of unified prophethood.
Hence, the Khalifa�s mission is that of
the prophets� - to continue to unify man-
kind and declare the Unity of Allah.
When one truly recognizes Khilafat, the
Unity of Allah becomes apparent, as
though no other avenue could have
brought about the Universe. Hazrat
Maulvi Nooruddin (ra), the 1st Khalifa
of Ahmadiyyat, states, "Take the ex-
ample of the solar system.  All planets
are revolving around the sun. Nature
tells us that it is inevitable to have a
central leadership for any organization.
Look at the life of the companions of
the Holy Prophet (saw).  They all
marched forward in spiritual and worldly
matters due to the central leadership.
Look around today, we have the same
Holy Quran.  We have the translation
and interpretation of the Holy Quran
and above all, we have the Sunnah of
the Holy Prophet (saw). But despite all
this Muslims are victims of all types of
humiliation.  This is all because of one
reason and that is the lack of Amir
(leader) whom everyone must obey.�7

Rationale aside, the need for Khilafat
can be demonstrated with the unfortu-
nate success of the pornography indus-
try. In 2006, worldwide sex industry
sales surpassed $97 billion. In contrast,
Home Depot�s revenue for the same fis-
cal year was $81.5 billion. At $13.3 bil-
lion, 2006 revenues of pornography in-
dustry in America surpass the revenue
of the NFL, NBA and MLB combined.8

This means that more than $3,000 is
spent on pornography every second.
Perhaps even more disturbing is as re-
cent as 2002, the U.S. Customs Service
estimated 100,000+ child pornography
websites existed worldwide.9

Furthermore, more than 4 million por-
nographic websites exist worldwide,
comprising 12% of all websites. Sadly,
the top search query is the word �sex,�
searched more than "games," "travel,"
"music," "jokes," "cars," "weather,"
"health" and "jobs" combined.10 Mus-
lims may object that the majority of

people engaged in this behavior are not
Muslim. Unfortunately, as recent as
February 2007, Google Trends discov-
ered that seven out of the top ten coun-
tries searching for the word �sex� on the
Internet are Muslim countries. In order
of viewing, they are: Pakistan, Egypt,
Iran, Turkey, Morocco, Saudi Arabia and
Indonesia.11

Regarding alcohol consumption, a
2004 World Health Organization (WHO)
report12 stated that worldwide, alcohol
is consumed by 2 billion people and is
responsible for more than 3% of all
deaths annually (1.8 million). At that
time 76.3 million persons suffered from
alcohol use disorders worldwide. It con-
cluded, �Overall there is a causal rela-
tionship between alcohol consumption
and more than 60 types of disease and
injury.�

While the issue is alarming, what is
even more striking is that almost the
entire lot of countries with either a Mus-
lim majority populace, or a significant
minority populace all have failed to curb
the consumption of alcohol. According
to the 2004 WHO report, eighteen coun-
tries had a moderate level of alcohol
consumption, many of which were
marked as increasing: Afghanistan, Al-
geria, Brunei Darussalaam, Comoros,
Djibouti, Guinea, Kazakhstan, Mali,
Niger, Oman, Qatar, Senegal, Somalia,
Syria, Tajikistan, Turkmenistan, Togo,
Yemen. Moreover, twenty eight coun-
tries had a significant level of alcohol
consumption, rates that were either
stable or increasing: Albania, Angola,
Azerbaijan, Bosnia and Herzegovina,
Burkina Faso, Chad, Côte d'Ivoire,
Eritrea, Gambia, Guinea Bissau, Iran,
Jordan, Kuwait, Kyrgyzstan, Lebanon,
Maldives, Malaysia, Morocco, Nigeria,
Pakistan, Sierra Leone, Saudi Arabia,
Sudan, Tanzania, Tunisia, Turkey, United
Arab Emirates, Uzbekistan. Despite the
fact that many of these countries have
instituted severe penalties to curb alco-
hol consumption, only five countries
with a Muslim majority had no notice-
able level of alcohol consumption:

Bahrain, Bangladesh, Indonesia,
Mauritania, Libya.

That obedience to Khilafat will exalt
man spiritually is in accordance with the
Holy Quran, �Allah had promised to
those among you who believe and do
good works that He will surely make
them Successors (Khalifa) in the earth,
as He made Successors from among
those who were before them; and that
He will surely establish for them their
religion which He has chosen for them;
and that He will surely give them in ex-
change security and peace after their
fear: They will worship Me, and they will
not associate anything with Me. Then
who so is ungrateful after that, they will
be the rebellious� (24:56). But where is
the practical evidence of the benefits of
Khilafat? Ahmadiyyat, under the aus-
pices of Khilafat, has grown from a few
hundred thousand members in 1908 to
tens of millions in just under 100 years.
1,879 missions, 14,434 mosques, 64
translations of the Holy Quran, and 40+
hospitals established in 189 countries
all provide testimony to the blessings of
Khilafat. MTA International, a 24-hour a
day free satellite service offers a variety
of educational and religious program-
ming. Additionally, through the �Africa
Leap Forward Scheme,� Ahmadiyyat is
running 505 public schools, offering
free education to all willing sons and
daughters of Africa.

Ultimately, Ahmadiyyat furnishes the
proof that Khilafat is the cure for all the
social maladies of today. Indeed the
promise of God has been fulfilled with
Ahmadiyyat. With the Khilafat Centenary
approaching in May 2008, we close by
requesting the reader to heed the pro-
phetic words of the Promised Messiah
(pbuh), �According to the Holy Quran, till
the end of time, you will continue to be
blessed with spiritual life and material
vision from God and the people of other
religions and nations will receive this
light from you and with this spiritual life
and this material vision, which will em-
power you to invite others towards Is-
lam. Such ability in you, in other words
indeed called Khilafat.� 13
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TTTTThe blessed Institution of Khilafah is a

mercy upon mankind and requires our un-

questionable obedience in everything

good. A sincere study of Khilafah can only begin by

us first evaluating our own faith (Imaan) and rela-

tionship with Allah (swt). Each of us, to a certain ex-

tent, is a Khalifah; the individual is his own

Khalifah, the Father is the Khalifah of his house-

hold, the Imam is the Khalifah of his assigned re-

gion and the Ummah is bound together, through

Allah�s (swt) Mercy, by Hadhrat Amir al-Mu�minin

(aba). Allah (swt) most certainly Guides the hand of

the Khalifah and we must sincerely attach ourselves

to the institution of Khalifah, for if a believer does

not remain obedient to Allah�s (swt) appointed

leader then how can he hope to remain attached to

the rope of Allah (swt).

These statements do not amount to mere rhetoric but are
spiritual and temporal realities. We cannot hide from the fact
that within the institution of divinely appointed Khilafah each
of us has a purpose and individual role to play.  Khilafat-e-
Nabuwah is not something to be taken lightly; Allah (swt) has
made the following covenant1,

      ��Allah has promised to those among you who believe
and do good works that He will surely make them successors
from among those who were before them; and that he will
surely establish for them their religion which He has chosen
for them; and that He will surely give them in exchange secu-
rity and peace after their fear���

In light of this it is incumbent upon each of us to fully com-

prehend our responsibilities and refrain from making the error
of thinking that allegiance to the Khalifat-e-Waqt will safeguard
us from the ills of this world. The Holy Qur�an, Holy Prophet
(saw) and Promised Messiah (as) have all clearly set out that a
believer�s words (kalam) must be matched by his/her deeds and
actions (I�amaal) for them to be of any real worth. In assigning
your allegiance to the Khalifat-e-Waqt you bind yourself to
spiritual and temporal standards which must be upheld. These
obligations certainly demand much sacrifice from a sincere be-
liever but the benefits gained are so immense as to make the
sacrifices seem insignificant.

Addressing this issue the famous historian Hadhrat Ibn
Khaldun (rh) quite magnificently explains that it is not the
Khalifah who should qualify his position because it has already
been certified by Almighty Allah through the mechanism of di-
vine appointment; rather, it is in fact the members of the
Ummah who must qualify their status and worthiness to be lead
by a Khalifah. He expresses this as follows2,

      ��a community which consents to be ruled by a

Obedience
to the
Institution
of Khilafah

By Adam Walker, Alislam Team

Hadhrat Mirza Masroor Ahmad,Hadhrat Mirza Masroor Ahmad,Hadhrat Mirza Masroor Ahmad,Hadhrat Mirza Masroor Ahmad,Hadhrat Mirza Masroor Ahmad,
Khalifatul Masih VKhalifatul Masih VKhalifatul Masih VKhalifatul Masih VKhalifatul Masih V
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Khalifah must be a community which admires and cherishes
his way of life. The office of Khalifah ��demands perfection in
attributes and manners��; and only the community which can
recognize and give allegiance to a man of this description is
worthy of living under the regime of the Law.�

He furthermore presents us with an intriguing and power-
ful definition of the pledge of allegiance (Bay�ah) which is to be
offered by the Muslims to the Rightly Guided Khalifah3:

      ��It should be known that the bay'ah is a contract to ren-
der obedience. It is as though the person who renders the oath
of allegiance made a contract with his amir, to the effect that he
surrenders supervision of his own affairs and those of the Mus-
lims to him and that he will not contest his authority in any of
(those affairs) and that he will obey him by (executing) all the
duties with which he might be charged, whether agreeable or
disagreeable.��

Hadhrat Khalifatul Masih II (rh) holds the same view as
Hadhrat Ibn Khaldoun (rh) and writes in his Tafsir al-Kabir
that the concluding words of the ayah of Istikhlaf, �Whosoever
is ungrateful after that, they will be rebellious� (24:56) signifies4,

���that Khilafah is a great Divine blessing. Without it
there can be no solidarity, cohesion and unity among Muslims
and therefore they can make no real progress without it. If Mus-
lims do not show proper appreciation of Khilafat by giving un-
stinted support and obedience to their Khalifas they will forfeit
this Divine boon and in addition will draw the displeasure of
God upon themselves��

Obedience to the Divinely Appointed Khalifah

In essence the key to attaining these high standards of ex-
istence is obedience to the Divinely appointed Khalifah �in all
that is good� which amounts to nothing less than obedience to
Allah (swt) for surely He (swt) Says5,

      ��O ye who believe! Obey Allah, and obey the Messenger
and those charged with authority among you.��

This message is reiterated in a famous hadith where the
Holy Prophet (saw) is narrated to have said6,

      �He who obeys me, obeys God; and he who disobeys me,
disobeys God, And he who obeys the Amir [i.e., the head of the
state], obeys me; And he who disobeys the Amir, disobeys me��.

The above statement �in all that is good� is derived from
many sources but most commonly associated with the following
statement of Hadhrat Abu Bakr (rh) made after he was elected
as the first Khalifah in Islam7,

      �� Obey me so long as I obey Allah and His Messenger.
And if I disobey Allah and His Messenger, then I have no right

to your obedience. Stand up now and pray, may Allah have
mercy on you��

It should be noted that here we find a great sign of humility
on the part of Hadhrat Abu Bakr (rh) which he no doubt took
from his great mentor, the Holy Prophet (saw). Whilst he is ask-
ing people to disregard his orders if he goes beyond the remit of
the Shariah it should be made clear that he would never inten-
tionally commit such a fundamental error as to breach the
Shariah. For he, as with all Rightly Guided Khulufah, is under
the protection and guidance of Almighty Allah and therefore
would not intentionally contravene the Shariah. Commenting
on this Khalifatul Masih IV (rh) has said that whilst a Khalifah
may well commit a mistake he will only ever be blessed for that
mistake because his inborn nature is predisposed to serving Al-
lah (swt) and would thus never permit him to intentionally dis-
obey Allah. This is in perfect conjunction with the following a
hadith8,

��The reward of deeds depends upon the intention and ev-
ery person will get the reward according to what he has in-
tended.��

In light of the above statements and injunctions it is in-
cumbent upon us to take a moment to pause and understand
that whilst the burden of a Khalifah is great we, as members of
the Ummah, play an incredibly important role in the institu-
tion of Khilafah. Our success in this role is reliant upon one
fundamental point, namely, remaining obedient to Allah (swt)
and therefore to His (swt) appointed Khalifah.

The two following sayings of the Holy Prophet (saw) help
to further define the level of obedience a Muslim should show
to a ruler,

      1. 9Anas Narrated that the Prophet said, "Listen and
obey (your chief) even if an Ethiopian whose head is like a rai-
sin were made your chief."

      2. 10Umm al-Husain (Allah be pleased with her) re-
ported: ��I performed Hajj along with Allah's Messenger (may
peace be upon him) on the occasion of the Farewell Pilgrimage
and saw him when he flung pebbles at Jamrat al-'Aqaba and re-
turned while he was riding the camel, and Bilal and Usama

�He who obeys me, obeys
God; and he who disobeys
me, disobeys God, And he
who obeys the Amir [i.e., the
head of the state], obeys me;
And he who disobeys the
Amir, disobeys me.��
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were with him. One of them was leading
his camel, while the other was raising his
cloth over the head of Allah's Messenger
(may peace be upon him) to protect him
from the sun. She (further) said: Allah's
Messenger (may peace be upon him) said
so many things, and I heard him saying:
If a slave having some limb of his missing
and having dark complexion is appointed
to govern you according to the Book of
Allah the Exalted. listen to him and obey
him.��

Khalifah Hadhrat Ibn Taymiyya (rh)
adds more clarification to this issue by
citing the following saying of the Holy
Prophet (saw)11,

      ��you must follow my Sunnah and
the Sunnah of my Orthodox and guided
Khalifahs.��

Hadhrat Ibn Khaldun (rh) is so reso-
lute in his firm belief that the Khalifah
must be obeyed wholeheartedly he says,12

��The obligation to recognize and
obey the Khalifah is a �legal obligation�
and not rational necessity.�

The necessity in Islam for complete
obedience to the Will of Allah (swt) is so
important that the Promised Messiah (as)
offers us a simply breathtaking exposition

of this subject, his demands of a believer
are so expressly stated that one is left with
no room for ambiguity13.

Conclusion

��Obedience to the Creator
means that in order to make
manifest His Honor, Glory
and Unity, one should be
ready to endure every
dishonour and humiliation,
and one should be eager to
undergo a thousand deaths
in order to uphold His Unity.
One hand should be ready to
cut off the other with plea-
sure in obedience to Him,
and the love of the grandeur
of His commandments and
the thirst for seeking His
pleasure should make sin so
hateful as if it were a con-
suming fire, or a fatal
poison, or an obliterating
lightning, from which one
must run away with all one's

power. For seeking His plea-
sure one must surrender all
the desires of one's ego; and
to establish a relationship
with Him one should be
ready to endure all kinds of
injuries; and to prove such
relationship one must break
off all other relationships.

The service of one's fellow-
beings means to strive for
their benefit purely for the
sake of God in all their
needs, and in all the relation-
ships of mutual dependence
which God has established
out of true and selfless
sympathy for them. All in
need of help should be
helped out of one's God-
given capacity and one must
do his best for their better-
ment both in this world and
in the hereafter.��


